FUNCTIONALISM AS A CAPITALIZING OF EROTICISM


Georges Bataille, criticizes the utilitarian conception that all must have a purpose in production.
  For him, this aspect of society makes humanity servile to abstractions of consumerism without a goal.  He wants to show “the absurdity of a system in which each thing serves, in which nothing is sovereign” and states that eroticism is “a sovereign form, which cannot serve any purpose.”
  As Paz noted,
 eroticism does not have a functional purpose, but is an end in itself.  Desire and the erotic are omnipresent, and as sovereign, drive many parts of society, but they do not have a meaningful end or goal outside of themselves and their continual creations and destructions.  Because eroticism stands on its own in this way, Bataille thinks that it could be “an unvarying form of man’s willful autonomy.”
 


Bataille accepts prohibitions and repression as a necessary basis of civilization, which denies the extremes of pleasure(sex) and pain(death).  He thus realizes the function of religious and social taboos which set our “dignity, our spiritual nature, our detachment, against animal avidity.”
  The acceptance of prohibitions originates in Bataille’s respect for eroticism’s gravity.  Yet he also states that judgments about eroticism “contribute to the ultimate failure of an operation whose meaning escapes them.”
  The inability of a person to say anything about such an intense experience of the erotic reveals much about its complexity and seriousness.


For the reason that they lack the respect for this seriousness of eroticism, Bataille mocks and holds contempt for libertine license and sexual jokes.
  Eroticism, as a sacred, vital sovereignty is misunderstood by those who support hedonism, as “they deny this awful appearance and go from contempt to platitude: there is nothing filthy in nature, they affirm.  We manage in any case to substitute empty thinking for those moments when it seemed to us, however, that the very heavens were opening.”
  The erotic link with death and the precariousness of a conscious human thus cannot be taken lightly as a mere combination of physical bodies.  


Octavio Paz, writing at a later time when sex has overwhelmingly become a commodity to be sold, further develops the modern disregard for the importance of the erotic.  His conception of the world’s utilitarian functioning does not only stifle the erotic, but also that it is now been given a commercialistic use to serve the purposes of capital. 


This functionalist use of eroticism interests Paz in that it signifies for him a loss of the self or the soul.  He traces eroticism’s perversion into the concretion of sexuality as a result of the changing of sexual standards after the sexual revolution, and notes that this has largely come about from “the change in status of the body, which has ceased to be inferior, perishable, and purely animal half of a human being.”
  The soul (which her refers to often without a clear definition) is thus not focused upon as scientific discoveries reveal more about the functioning of the body and the material world.  
The interplay of transgression and excitement has thus been relegated to a banality of mass-produced sexuality.  Paz remarks how this change has transposed the Sadian right to pleasure into a mass-marketing scheme: “No one ever imagined that commercial dealings would supplant libertine philosophy and that pleasure would be transformed into an industrial machine.  Eroticism has become a department of advertising and a branch of business.”
  Paz thus emulates Bataille’s disgust with the libertine desacrification of eroticism, but more so because he sees its present result in industrial capitalist societies.  


The transformation of the licentiousness of the sexual revolution thus must have a necessary conclusion in a capital which defines the sexual realm as ever-present, ever-commodified and profanely plasticified.  He comments that “Once again money has corrupted freedom.”
  That activity which was once a transgression has thus been contained in a codifiable form by becoming an institution.  The extreme extent of Paz’s horror about modern sexual licentiousness is blatant, as he states that it “has debased Eros, corrupted the human imagination, desiccated the sensibilities, and made of sexual freedom a mask for sexual servitude.”
  To understand his fear of the loss of sexual freedom, it is necessary to look further into the concept of the will involved with the erotic.
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